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Abstract 
The Pentecostal movement has constituted the second largest family of Christians in 
the world, which follows after the Roman Catholic Church. It has been more than 
100 years for the rise of Pentecostalism, starting from the Azusa Street revival in Los 
Angeles in 1906 under the leadership of William Joseph Seymour. This movement 
has gone through various renewals and revivals over the past century, from the first 
wave of classical Pentecostals to the next wave of charismatics renewals in Catholic 
church and mainline church till the 1980s Third Wave. This article explores the 
historical roots of the Pentecostalism and main ideas and thoughts of Seymour from 
his writings. In order to identify early Pentecostal spirituality from Seymour, 
comparison between the similarities and differences of the classical Pentecostals and 
the Third Wave is made. 
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1. Introduction 
Pentecostalism achieved worldwide attention in 1906 through the Azusa Street revival 
in Los Angeles, led by pastor William Joseph Seymour.! This 1906 Azusa revival is 
believed to be the cradle of Pentecostalism by most Pentecostal historians.^ The 
Pentecostal movement has been interpreted primarily in terms of its most 
characteristic feature, glossolalia, or speaking in tongues. Pointed out by Donald 
Dayton, such an approach of Pentecostalism has several limitations. ^ Tae Young So 
contends Pentecostalism as a Holy Spirit centered spirituality. 'Pentecostals have 
contributed to recovering the role and significance of the Holy Spirit, which have 
been neglected by many traditional denominations.，斗 
The Pentecostal movement has gone through and developed more than a century. 
The first wave of Pentecostal pioneer missionaries produced what has become known 
as the classical Pentecostal movement, with more than fourteen thousand Pentecostal 
denominations the world.^ The classical Pentecostals were the original Pentecostals 
in the United States. They include three identifiable streams: the Holiness or 
Methodist Pentecostals, the Baptistic Pentecostals, and the 'Oneness' or Unitarian 
Pentecostals.^ 
Next wave, first known as ‘neo-Pentecostals’ was also originated primarily in the 
United States and represented the penetration of Pentecostalism into the mainline 
Protestant and Catholic churches as 'charismatic renewal' movements aiming at 
1 Vinson Synan, 'The Pentecostal Century: An Overview' in Vinson Synan, The Century of the Holy 
Spirit: 100 Years of Pentecostal and Charismotics Renewal 1901-2001, (Nashville: Thomas Nelson, 
2001): 1-13.4. 
2Walter J. Hollenweger, Pentecostalism: Origins and Development Worldwide, (Massachusetts: 
Hendrickson, 1997), 20. 
3 Donald W. Dayton, Theological Roots of Pentecostalism, (New Jersey: Hendrickson, 1987), 15. 
4 Tae Young So, 'Pentecostal Spirituality as Nuturing Vitality for Human Lives/ in Journal of Pentecostal 
Theology 18 (2009): 246-262. 251. 
5 Synan, 'The Pentecostal Century: An Overview', in Vinson Synan, The Century of the Holy Spirit: 100 
Years of Pentecostal and Charismotics Renewal 1901-2001. 4. 
6 Vinson Synan, The Holiness-Pentecostal Tradition: Charismatic Movements in the Twentieth Century. 
(Grand Rapids, Michigan/ Cambridge, U.K.: William B. Eerdmans, 1997). 283. 
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renewing the historic churches. The Protestant charismatics stream began at about 
1960 and within a decade, this movement spread to all the 150 major Protestant 
families of the world, reaching a total of 55 million people by 1990. Beginning in 
1967 was the Catholic charismatics movement which 'finally proved the universality 
of Pentecostalism and opened the door for massive charismatic renewal movements 
in over 100 nations.,? Its early leaders were Kevin Ranaghan, Ralph Martin, Steve 
Clark, and Nancy Kellar.^ 'Catholics, along with most Protestant charismatics, 
spoke of the Pentecostal experience as a "release" of the Holy Spirit, bringing with it 
tongues as the usual consequence and also releasing other gifts of the Spirit.,9 
Added to these is the newest category which called the Third Wave, also called 
neo-charismatics. It originated in 1981, in John Wimber's classes at Fuller 
Theological Seminary. The Third Wavers are mainline evangelicals who exercise 
spiritual gifts and emphasize signs and wonders, but who do not identify themselves 
with either the Pentecostal or charismatic movements. ^ ^ By 2000 the Third Wavers 
were credited with some 295 million members worldwide. ^ 
‘The Third Wave is often viewed as a variation of the Pentecostal movement, 
especially due to their mutual emphases on spiritual experiences and other notable 
similarities. In both movements, there is an acute awareness of the spiritual world 
and the relevance of the power of that world for ministry in this world.'^^ Classical 
Pentecostals are in primary position to engage in dialogue with the Third Wave. Yet, 
7 Ibid. 284. 
8 Synan, 'The Pentecostal Century: An Overview' in Vinson Synan, The Century of the Holy Spirit: 100 
Years of Pentecostal and Charismatics Renewal 1901-2001. 9. 
9 Vinson Synan, The Holiness-Pentecostal Tradition: Charismatic Movements in the Twentieth Century. 
284-5. 
1�Ibid. 285. 
11 Synan, 'The Pentecostal Century: An Overview' in Vinson Synan, The Century of the Holy Spirit: 100 
Years of Pentecostal and Charismatics Renewal 1901-2001. 9. 
12 Wonsuk Ma, 'A "First Waver" Looks at the "Third Wave": A Pentecostal Reflection on Charles Kraft's 
Power Encounter Terminology in Pneuma: The Journal of the Society for Pentecostal Studies, Volume 
19, No. 2, Fall 1997: 189-206. 193. 
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I find little focuses exclusively on the differences between Third Wave theologians 
and the classical Pentecostals in their understanding of Pentecostalism. 
This paper attempts to stimulate a constructive dialogue between the Third Wave and 
the classical Pentecostal in order to identify the early Pentecostal spirituality. The 
goal of this paper is to answer questions about the differences in the theologies 
between Seymour and the Third Wave. Seymour is chosen as the representative of 
the classical Pentecostals to be investigated, firstly, due to his identity as founder of 
the Pentecostal i sm. 13 Secondly, Hollenweger had maintained that 'the heart or core 
of the Pentecostal reality is found in the first five or ten years of the movement.’i4 
After a detailed investigation of Seymour's ideas and the Third Waver's ideas 
concerning Pentecostalism, I will begin with a comparative analysis of similarities 
and differences between First Wave and Third Wave. 
Cf. Walter J. Hollenweger, Pentecostalism: Origins and Development Worldwide, Vinson Synan, The 
Holiness-Pentecostal Tradition: Charismatic Movements in the Twentieth Century. 
14 Walter J. Hollenweger, 'Pentecostals and the Charismatic Movement' in C. Jones, G. Wainwright 
and S. J. Edward Yarnold (eds.). The Study of Spirituality (London: SPCK, 1986): 549-54. 551. 
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2. Classical Pentecostal: Its Historical Roots 
Now, we go on to give a brief summary of the rise of the American Pentecostal 
movement. 
2.1 The Holiness Movement Root 
Vinson Synan, describes the 1906 Pentecostal revolution occurred in the holiness 
movement and came to the attention of the religious world. ‘The Pentecostal 
movement arose as a split in the holiness movement and can be viewed as the logical 
outcome of the holiness crusade that had vexed American Protestantism, the 
Methodist Church in particular, for more than forty years.' ^^  John Wesley, the 
founder of the Methodist Church, was also the spiritual and intellectual father of the 
modem holiness and Pentecostal movements. Wesley had already made a 
distinction between the conversion and sanctification, or those who had baptized in 
the Spirit. Briefly stated, Wesley introduced two separate phases of experience for 
the believer: the first, conversion, or justification; the second, Christian perfection, or 
sanctification. ‘In the first experience the penitent was forgive for actual sins of 
commission, becoming a Christian but retaining a "residue of sin within." This 
remaining "inbred sin" was the result of Adam's fall and had to dealt with by a 
"second blessing, properly so-called." This experience purifies the believer of 
inward sin and gave a person "perfect love" toward God and humanity.，" 
All this has been transmitted to the American Holiness Movement and from there to 
Pentecostalism. When Methodism was transplanted to America, this view was 
adopted and simplified by the evangelists and theologians of the American Holiness 
Vinson Synan, The Holiness-Pentecostal Tradition: Charismatic Movements in the Twentieth 
Century. (Grand Rapids, Michigan/ Cambridge, U.K.: William B. Eerdmans, 1997). 105-106. 
丨6 丨bid. 1. 
丨7 丨bid. 6. 
8 
Lee Siu Fan (1009064940) 
movement. The only difficulty was to find the criteria for the second crisis 
experience]8 Methodist perfectionism in America was a swing toward warmth, 
feeling, experience, and morality from the mechanical, permissive and formal 
worship, that Wesley termed it 'heart religion.'^^ By the end of the nineteenth 
century, American Pentecostalism emerged in a context of pursuit for inward purity 
and experience in the Spirit which they regarded as essential for believers in fulfilling 
their Christian mission. Baptism in the Holy Spirit was the uniform initial 
evidence of an enduement, which is subsequent to the Wesleyan second blessing. 
Baptism in the Holy Spirit was an enduement for the one already living the 'clean, 
sanctified life. Sanctification cleansed and purified the believer, while the baptism 
with the Holy Spirit brought great power for service. 'Thus perfection was 
perceived as requisite to power, and this became the focal doctrine of early 
Pentecostalism.,21 One had received the baptism with the act of speaking in tongues 
according to the biblical evidence that on the day of Pentecost 120 disciples had done. 
All of this was accepted by Seymour, founder of the Pentecostal movement 
22 
recognized by many scholars. When Seymour first came to Los Angeles, he 
started to preach at the Holiness Church on Santa Fe Street. His first sermon took 
Acts 2:4 as his text and declared that speaking in tongues were the biblical evidence 
of receiving the Spirit. ‘It was precisely this settlement, that tongues were "the" 
evidence of the reception of the Holt Spirit, that gave Pentecostalism its greatest 
impetus., 23 
18 Walter J. Hollenweger, The Pentecostals, (Massachusetts: Hendrikson, 1988), 21. 
19 Synan, The Holiness-Pentecostal Tradition: Charismatic Movements in the Twentieth Century. 10. 
Edith L. Blumhofer, 'Purity and preparation: A Study in the Pentecostal Perfectionist Heritage' in 
Reaching Beyond: Chapters in the History of Perfectionism, Stanley M. Burgess (ed.), (Eugene, Oregon: 
Wipf and Stock, 2009):257-282. 270. 
21 Ibid. 271. 
Cf. Walter J. Hollenweger, Pentecostalism: Origins and Development Worldwide, Vinson Synan, The 
Holiness-Pentecostal Tradition: Charismatic Movements in the Twentieth Century. 
Synan, The Holiness-Pentecostal Tradition: Charismatic Movements in the Twentieth Centiny. 106. 
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To sum up, the Pentecostal movement was the child of the holiness movement, which 
in turn was a child of Methodism, in historical perspective?"^ 'Practically all the 
early Pentecostal leaders were firm advocates of sanctification as "a second work of 
grace" and simply added the "Pentecostal baptism" with the evidence of speaking in 
tongues as a "third blessing" superimposed on the other two.'^^ 
2.2 The Black Oral Root 
Walter J. Hollenweger describes, ‘two worldwide Christian movements were founded 
by non-Europeans. One is the global Pentecostal Movement, the other is 
Christianity. The former's founder was a black ecumenist from the United States, 
the latter's a story-telling Rabbi who belonged to the oral culture of the Middle 
East.' Under the black leader William Joseph Seymour, he affirmed his black 
heritage by introducing Negro spirituals and Negro music into his liturgy at a time 
when this music was considered inferior and unfit for Christian worship, although the 
mainline churches at that time despised the lowly black origins of Pentecostals. 
Seymour's understanding of Pentecost meant more than speaking in tongues. ‘It 
meant loving in the face of hate- overcoming the hatred of a whole nation by 
demonstrating that Pentecost is something very different from the success-oriented 
American way 
of life.，27 Synan states, 'even more significant is the fact that this 
inter-racial accord took place among the very groups that have traditionally been most 
at odds, the poor whites and the poor blacks.' 
Nevertheless, the movement owes their initial growth in its black root which can be 
24 Ibid. 
25 Synan, The Holiness-Pentecostal Tradition: Charismatic Movements in the Twentieth Century. 106. 
26 Walter J. Hollenweger, Pentecostolism: Origins and Development Worldwide, (Massachusetts: 
Hendrickson, 1997), 18. 
27 Ibid. 20. 
28 Synan, The Holiness-Pentecostal Tradition: Charismatic Movements in the Twentieth Century. 165. 
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described as follows: 
a. Orality of liturgy; 
b. Narrativity of theology and witness; 
c. Maximum participation at the levels of reflection, prayer and decision-making 
and therefore a form of community that is reconciliatory; 
d. Inclusion of dreams and visions in personal and public forms of worship; these 
function as a kind of icon for the individual and the community; 
e. An understanding of the body/ mind relationship that is informed by experiences 
of correspondence between body and mind, the most striking applications of this 
insight being the ministry of healing by prayer and liturgical dance?^ 
Today, Pentecostalism develops strongest in those Third World countries where an 
oral mode of communication is almost the only way to spread the Gospel. 
2.3 The Catholic Root 
Any observer of Pentecostalism will see that it is particularly successful in Catholic 
cultures. Hollenweger argues Pentecostalism has one of its roots in Catholic 
spirituality. To these roots are due its strict Arminianism (the doctrine of free will); 
its belief in two worlds, a supernatural and a natural; its hierarchical church structure; 
and its doctrine of two (or sometimes) three stages in the ordo salutis, the decisive 
element being a second (or sometimes a third) religious crisis experience beyond 
salvation.30 Hollenweger discovers a Catholic trend in Wesley's writings, which is 
not astonishing since Wesley was deeply influenced by Catholic authors, and 
translated some of their books to his lay preachers.^^ Consequently, 'Methodism 
29 Ibid. 18-19. 
Hollenweger, Pentecostalism: Origins and Development Worldwide, 143. 
Ibid. 149. 
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represents a variety of Catholic spirituality.'^^ That is the tradition flowed from the 
Catholic Wesley into the American Holiness Movement. Some even suggest there is 
greater relationship between Catholics and Pentecostals than between Catholicism 
and the historic Protestant churches in two directions. One is in the growth of a 
Catholic Pentecostal or Catholic renewal movement; one is in several important 
dialogues between Pentecostalism and Vatican.^^ 
2.4 The Ecumenical Root 
Furthermore, Hollenweger establishes the fact that 'Pentecostalism started in most 
places as an ecumenical renewal movement in the mainline churches, not unlike the 
charismatic movement in the 60,s and the so-called "third wave" in the 80，s.，34 
Suggested by Hollenweger, there are four phases in the ecumenical development of 
Pentecostalism:^^ 
First Phase: Pentecostalism breaks through racial and denominational barriers by the 
Holy Spirit as an important force to sweep away all denominational, racial, 
educational, and social divides. 
Second Phase: This ecumenical renewal movement develops into locally organized 
congregations heavily influenced by evangelicalism. 
Third Phase: National and international Pentecostal denominations are organized. 
Pentecostalism is no longer an ecumenical renewal movement but becomes as a group 
of highly clericalized new denominations. 
Fourth Phase: Pentecostals begin to return to their ecumenical root by beginning a 
dialogue with the Roman Catholic Church and organized ecumenism. However, this 
Ibid. 182. 
33 Ibid. 153. 
34 Ibid. 334. 
35 Ibid. 355. 
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leads to certain cases of split from the denominations. Then the separated groups 
start again at phase one. 
Synan describes the interracial aspects of Azusa Street were a striking expectation to 
the racism and segregation of the times. The phenomenon of blacks and whites 
worshipping together under a black pastor seemed unbelievable to many observers严 
2.5 Summary 
A genuine Pentecostal is distinguished by faithfulness to its roots: the Holiness 
Movement root, the black oral root, the Catholic root and the ecumenical root. All 
these things are part and parcel of the Pentecostal heritage. 
36 Vinson Synan, 'The Pentecostal Century: An Overview' in Vinson Synan, The Century of the Holy 
Spirit: 100 Years of Pentecostal and Charismatics Renewal 1901-2001, (Nashville: Thomas Nelson, 
2001): 1-13. 5. 
37 Ibid. 397. 
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3. William Joseph Seymour 
Indeed, there is a debate whether Charles Parham or William J. Seymour is the 
founder of Pentecostalism. The Dictionary of Pentecostal and Charismatic 
Movements, now a standard reference for Pentecostals in the West, describes Seymour 
as "the most influential and respected early Pentecostal leaders... and played a key role 
O Q 
in the Azusa Street and the development of Pentecostal movement." Walter J. 
Hollenweger comments the global Pentecostal Movement was one of the worldwide 
Christian movements with a non-European founder, a black ecumenists Seymour. 
Hollenweger also mentions, from November 1907 on the name of Parham no longer 
appear on the official let terhead.40 Besides, the American Assemblies of God after a 
long discussion has cast Seymour as founder of the movement: 
The Azusa Street revival witnessed the breakdown of barriers which 
normally divided people from one another... And this was decades 
before the civil rights movements. Parham denounced the 
mingling of races in Los Angeles because he racially prejudiced. 
God will not bless such hostility toward anyone for whom Christ 
died.4i 
In the choice between Parham and Seymour, Hollenweger comments, it 'is not an 
historical but a theological one. Where does one see the decisive contribution of 
38 Stanley M. Burgess and Gary B. McGee (ed.), The Dictionary of Pentecostal and Charismatic 
Movements, (Grand Rapids, Michigan: Regency Reference Library, 1988), 1054. 
39 Hollenweger, Pentecostalism: Origins and Development Worldwide, 18. 
4° Hollenweger, The Pentecostals, 23. 
41 An official report of the Assemblies of God, "Being the People God Called", Pentecostal Evangel 
(1991), 3-7(6). Quoted from Walter J. Hollenweger, 'The Black Roots of Pentecostalism', in Pentecostals 
after a Century: Global Perspective on a Movement in Transition, Allan H. Anderson and Walter J. 
Hollenweger ed. (Sheffield: Sheffield Academic, 1999), 43. 
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Pentecost: in the religious experience of speaking in tongues as seen by Parham, or in 
the reconciling Pentecostal experience of Pentecostal as seen by Seymour (which of 
course includes glossolalia and gives it an important role)?,42 
3.1 Biography of William J. Seymour (1870-1922) 
William Joseph Seymour was bom in 1870 in Centerville, Louisiana, in the bayou 
region about seventy-five miles southwest of New Orleans. His parents were former 
slaves and they were Catholics. Seymour and his siblings were all baptized in the 
Catholic Church, but the family also attended the local Baptist church that was close 
to their home. We know few details about his early years as a child. When he was 
twenty-five, Seymour moved north to Indianapolis where he came into contact with a 
small group of Black Christians known as the "Evening Light Saints" - an 
intentionally multiracial holiness Christian organization. This body was an offshoot 
of the Methodists who sought to preserve original emphases of John Wesley.43 He 
relocated to Cincinnati in 1900, but unfortunately, Seymour contracted smallpox there, 
and the residual effects of the disease left him permanently blind in his left eye. 
Around 1903, Seymour moved south and took up the role of an itinerant revivalist in 
Texas and Louisiana. In 1905, he settled in Houston, where he attended a holiness 
church pastored by Lucy Farrow. Through Farrow, Seymour met Charles Parham, 
who introduced him to Pentecostal faith.44 
In December 1905, Parham opened a new Bible school in Houston, and Seymour 
attended. In deference to the racial mores of the Jim Crow South, Seymour was not 
allowed to sit in the classroom with other students, but Parham did let him linger at 
42 Hollenweger, Pentecostalism: Origins and Development Worldwide, 23. 
43 James S. 'linney, 'William J. Seymour: Father of Modem-Day Pentecostalism', Journal of the 
Interdenominational Theological Center, vol.4, no 1 (Fall 1976): 38. 
Douglas Jacobsen, Thinking in the Spirit: Theologies of the Early Pentecostal Movement, 
(Bloomington and Indianapolis: Indiana University, 2003), 62. 
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the door to glean what he could of the teaching that was going on inside. Seymour 
heard enough to be convinced that Parham's understanding of the baptism of the 
Spirit as evidenced by speaking in tongues was the proper interpretation of the New 
Testament, but Seymour did not have that experience while at that time in school. 
"Under Parham's tutelage, he had become a Pentecostal believer in gestation, waiting 
for the day when God would grant him the true and full baptism of the Spirit.，，45 
In spring 1906 Seymour accepted an invitation by Lucy Farrow's friend Neely Terry 
to pastor her holiness church in Los Angeles. Within a week in Los Angeles, 
Seymour had shocked his new congregation by proclaiming that speaking in tongues 
was the one and only sign that indicated that a person had genuinely received the 
baptism of the Spirit. Church members were outraged and locked the doors against 
him. Seymour attempted to carry on by holding prayer meetings at the Asberrys' 
house on Bonnie Brae Street, and those gatherings soon began to attract a crowd of 
sympathetic seekers.46 
On April 9, 1906, Seymour and several others were struck down by the Spirit and 
began speaking in tongues. The word went out that the Spirit had begun to fall on 
Los Angeles. In the following days, larger and larger crowds gathered at the 
Asberrys' house, and many received the baptism of the Spirit accompanied by 
speaking in tongues. Obviously, the house would no longer accommodate the 
gathering crowds and a new venue was needed. He discovered an old, abandoned 
African Methodist Episcopal church located at 312 Azusa Street. “312 Azusa Street, 
would soon become the most talked-about spot in the city, and the launching point for 
a world-wide movement.”斗？ 
The revival proceeded for three years. Reports circulating from the revival noted 
45 Ibid. 
46 Jacobsen, Thinking in the Spirit: Theologies of the Early Pentecostal Movement, 62. 
47 'linney, 'William J. Seymour: Father of Modem-Day Pentecostalism', 41. 
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that men, women, and children received the Pentecostal baptism and spoke in other 
tongues. Blacks and whites worshiped together characterizing the services with 
singing, shouting, speaking in tongues, healings, deliverances, and expectancy of 
Christ's imminent retum.48 When the daily meetings and the revival were finally 
concluded in 1909, the whites soon withdrew to form their own church in another 
section of the city.49 By 1914 or 1915, the revivalist energy of Azusa was no longer 
needed since the Pentecostals were beginning to hunker down into separate groups 
and organizations.^^ No longer being the epicenter of the movement, the Azusa 
Street Mission became just one small, predominantly African American Pentecostal 
congregation.51 During the later 1910s until his death in 1922, Seymour was often 
on the road doing evangelistic work. 
As far as we know, the “Doctrine and Discipline of the Azusa Street Apostolic Faith 
Mission of Los Angeles” is the only literature produced directly by Seymour. 
Additionally, many of Seymour's sermons were reproduced in “The Apostolic Faith”, 
as their official organ of the mission. Through these sources, I am going to examine 
the early Pentecostal spirituality as taught by Seymour. 
3.2 Seymour's Writing in The Apostolic Faith 
“The Apostolic Faith “ was a semi-monthly newspaper of the Azusa Street Mission 
distributed occasionally between September 1906 and May 1908. During the heyday 
of the Azusa Street Mission from 1906 to 1908, the teaching of Pentecostal 
experience was reflected largely through “The Apostolic Faith”. Begun in 
48 Gary B. McGee, 'The Azusa Street Revival and Twentieth-Century Missions', International Bulletin of 
Missionary Research (Aprill988): 58. 
49 Ibid. 43. 
Jacobsen, Thinking in the Spirit: Theologies of the Early Pentecostal Movement, 65. 
51 Douglas Jacobsen (ed.), A Reader in Pentecostal Theology: Voices from the First Generation, 
(Bloomington and Indianapolis: Indiana University, 2006), 46. 
17 
Lee Siu Fan (1009064940) 
September 1906, the circulation had increased to 20,000 within three months. It was 
mailed out to supporters across the nation and around the world. News of the revival 
traveled across the United States through copies of “The Apostolic Faith”. From 
coast to coast, expectant believers avidly read the testimonies and teachings in the 
pages of this periodical.^^ "Without that publication, the work of the mission would 
have been much less well known."^^ Dr. Larry Martin "^^  has brought into a single 
volume many of the known transcribed sermons of Seymour, published in various 
issues of “The Apostolic Faith”. Through Larry Martin collection of nineteen 
sermons by Seymour, as “Azusa Street Sermons by William J. Seymour”, I would like 
to explore and investigate Seymour's ideas about Pentecostalism.^^ 
3.2.1 Baptism in the Holy Spirit 
Firstly, Seymour declared bluntly that 'Jesus gave the church at Pentecost the great 
lesson o f h o w to carry on a revival, and it would be well for every church to fo l low 
Jesus' standard of the baptism of the Holy Ghost and fire.,56 The Azusa standard of 
the baptism with the Holy Ghost is according to the Bible in Acts 1:5, 8; Acts 2:4 and 
Luke 24:49.57 Today, many people are sanctified, cleansed from all sin and perfectly 
consecrated to God, but 'they have never obeyed the Lord according to Acts 1, 4, 5, 8 
52 McGee, 'The Azusa Street Revival and Twentieth-Century Missions', 58. 
”Jacobsen, Thinking in the Spirit: Theologies of the Early Pentecostal Movement, 59. 
54 Dr. Larry Martin is a longtime pastor with the Pentecostal Church of God (headquartered in Joplin, 
Missouri) and revival evangelist. With graduate degrees from The Assemblies of God Theological 
Seminary (M. Div.) and Austin Presbyterian Theological Seminary (D. Min.), Martin has served as 
college educator and president at Messenger College (in Joplin, Missouri). His current work is as the 
founding president of River of Revival Ministries International (www.rrmi.org) and as Director of 
Academic Affairs and Associate Professor of Practical Theology at the Brownsville Revival School of 
Ministry (both in Pensacola, Florida). 
Indeed, due to the inaccessibility of original copies of "The Apostolic Faith", I can only attain the 
writings of Seymour through Larry Martin's volume. 
Larry E. Martin, (ed.), Azusa Street Sermons by William J. Seymour, The Complete Azusa Street 
Library 5 (Joplin, MO: Christian Life Books, 1999). 107. Sermon entitled. 'The Baptism of the Holy 
Ghost'. 
57 Ibid. Sermon entitled. 'The Baptism of the Holy Ghost'. 
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and Luke 24:39, for their real personal Pentecost, the enduement of power for service 
58 
and work." Seymour came to view Spirit baptism as an empowerment for witness. 
Seymour emphasized quite a few times the importance of baptism with the Holy 
Ghost through the story of wise virgins. In a sermon titled "Receive Ye the Holy 
Ghost", the wise virgins are "not only saved and sanctified, with pure and clean hearts, 
but having the baptism with the Holy Ghost.^^ Also, in a sermon titled "Behold the 
Bridegroom Cometh", those virgins that will be permitted to enter in the marriage 
supper of the Lamb "are those who are justified, sanctified and baptized with the Holy 
Ghost.’’ 60 The sanctification experience was popularly as preparatory to the 
empowering experience of Spirit baptism. 
3.2.2 Speaking Tongues 
The topic of tongues as the sign of the baptism of the Holy Spirit was highly 
introduced as well. According to the second chapter of Acts verses 1 to 4, when we 
receive the baptism with the Holy Ghost and fire, we surely will speak in tongues as 
the Spirit gives utterances,i If someone was seeking tongues for his own sake, then 
that person had misunderstood both tongues and the baptism of the Spirit. Yet, the 
gift of tongues was never to be sought as an end in itself. Seymour was adamant on 
this point: ‘Beloved... we are not seeking for tongues, but we are seeking the baptism 
with the Holy Ghost and fire. And when we receive it, we shall be so filled with the 
Holy Ghost, that He Himself will speak in the power of the S p i r i t . T h e sign of 
tongues was seen as a valid sign of the baptism of the Spirit. 
Ibid. 50. Sermon entitled. 'Receive Ye the Holy Spirit'. 
59 Ibid.. 
Ibid. 44. Sermon entitled. 'Behold the Bridegroom Cometh'. 
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3.2.3 Sanctification 
Another concern of Seymour was the issue of sanctification. Seymour himself 
explained the progression in a sermon entitled ‘To One Seeking the Holy Ghost' as 
follows: ‘The first thing in order to receive this precious and wonderful baptism with 
the Holy Spirit [is] to have a clear knowledge of justification by faith according to the 
Bible... the second step is to have a real knowledge of sanctification, which frees us 
from original sin... then after we [are] clearly sanctified, we pray... for the baptism 
with the Holy Spirit.,,63 This concern is also written in another sermon named 
‘Receive Ye the Holy Spirit', 'When we have a clear knowledge of justification and 
sanctification, through the precious blood of Jesus Christ in our hearts, then we can be 
a recipient of the baptism with the Holy Ghost.,64 This three-step understanding of 
the progression of the Christian life is, according to Douglas Jacobsen, the central 
message of the Azusa Mission all through the revival.^^ 
3.2.4 Jesus Is Coming Soon 
Clearly and accurately, another central theme is 'Jesus is coming soon.' Seymour 
believed in an imminent, apocalyptic return of Christ. This is also the reason 
Seymour like to use the story of the bridegroom and bride often. For instance, in 
sermon entitled 'Behold the Bridegroom Cometh' and The Holy Ghost and the 
Bride,, Seymour emphasized His coming. 'Many precious souls today are looking 
for the return of their Lord.’66 ‘All the testimonies of His coming that have been 
going for months are a witness that He is coming soon.,67 
63 Ibid. 85. Sermon entitled. 'The One Seeking the Holy Ghost'. 
64 Ibid. 50. Sermon entitled. 'Receive Ye the Holy Ghost'. 
65 Jacobsen, Thinking in the Spirit: Theologies of the Early Pentecostal Movement, 70. 
66 Larry E. Martin, (ed.), Azusa Street Sermons by William J. Seymour, The Complete Azusa Street 
Library 5 (Joplin, MO: Christian Life Books, 1999). 44. Sermon entitled. 'Behold the Bridegroom 
Cometh/ 
67 Ibid. 45. 
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3.2.5 Divine Healing 
In sermon 'The Precious Atonement', it stated through atonement we received healing 
of our bodies. 'Sickness and disease are destroyed through the precious atonement 
of Jesus... Not only is the atonement for the sanctification of our souls, but for the 
sanctification of our bodies from inherited d i s e a s e . A l s o , we found that in the 
issue of sickness, Seymour suggested firstly 'sickness is bom in a child just as 
original sin is bom in the child'; secondly 'every sickness is of the d e v i l . A l s o , 
sermon entitled ‘River of Living Water,' mentioned about healing as well. 'In Jesus 
Christ we get forgiveness of sin, and we get sanctification of our spirit, soul and 
body.,70 
3.3 Seymour's The Doctrines and Discipline of the Azusa Street Apostolic Faith 
Mission of Los Angeles 
In 1915, Seymour wrote Doctrine and Discipline of the Azusa Street Apostolic Faith 
Mission of Los Angeles (hereafter Doctrine and Discipline). This volume, which 
was more than 100 printed pages in length, served as the guidebook for a loose 
network of Black churches which bore the stamp of his approval. Except for the 
distinctive Pentecostal tenets and the racial requirements for officers, in fact, it was 
practically a word-for-word duplicate of the Discipline of the Methodist Episcopal 
Church at that t i m e I n this manual, the ecclesial, liturgical, and practical concerns 
of Seymour and other early Pentecostals are introduced. 
Included in volume are the 'Amended Articles of Incorporation of the Apostolic Faith 
Mission' and the ‘Constitution of the Apostolic Faith Mission'. In article I, it states 
68 Ibid. Sermon entitled. 'The Precious Atonement'. 
69 Ibid. 
7° Ibid. 29. Sermon entitled 'River of Living Water'. 
71 'linney, 'William J. Seymour: Father of Modern-Day Pentecostalism', 43-44. 
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'the name of this cooperation shall be the Apostolic Faith Mission and shall be carried 
on in the interests of and for the benefits of the colored people of the State of 
California, but the people of all countries, climes, and nations shall be welcome. 
'People came from Africa, India, China, Japan, and England and got their cup full' 
Seymour claimed, ‘we love our white brethren and sisters and welcome them. Jesus 
Christ takes in all people in His salvation. Christ is all and for all. He is neither 
black nor white man, nor Chinese, nor Hindu, nor Japanese - but God.，?* In fact, one 
of the most frequently noted aspects of the revival, apparently, was that it transcended 
racial, ethnic, and economic divisions. 'Whites, blacks, Hispanics, and Asians all 
worshiped together around Azusa's makeshift altar. Rich and poor lay side by side 
on the floor, slain by the same S p i r i t . W e do know that Seymour was concerned 
about racial relations and slavery^^, as these are explicitly addressed in the Doctrines 
and Discipline. 'Our colored brethren must love our white brethren and respect 
them in the truth so that the word of God can have its free course, and our white 
brethren must love their colored brethren and respect them in the truth so that the 
Holy Spirit won't be g r i e v e d . S e y m o u r hoped ‘we won't have any more trouble 
and division s p i r i t . I n matter of slavery, Seymour declared 'the great evil of 
slavery.，79 'We believe that the buying, selling, or holding o f human beings, to be 
O A 
used as chattels, is contrary to the laws of God and nature.' Douglas Nelson's 
72 Larry E. Martin, ed., The Doctrines and the Discipline of the Azusa Street Apostolic Faith Mission of 
Los Angeles, California, The Complete Azusa Street Library 7 (Joplin, MO: Christian Life Books, 2000). 
34. 
Ibid. 30. From article "The Apostolic Address". 
二 Ibid. 
75 Jacobsen, Thinking in the Spirit: Theologies of the Early Pentecostal Movement, 63. 
76 Amos Yong, 'Looking Backward, Leaping Ahead: A Short Review Essay of "The Complete Azusa 
Street Library'", Pneumo: The Journal of the Society for Pentecostal Studies, Volume 26, No. 2, (Fall 
2004): 403. 
77 Larry E. Martin, ed.. The Doctrines and the Discipline of the Azusa Street Apostolic Faith Mission of 
Los Angeles, California, 96. 
78 Ibid. From article 'The Church'. 
79 Ibid. 125. From article 'Miscellaneous' subtitled as 'Slavery'. 
如 Larry E. Martin, ed.. The Doctrines and the Discipline of the Azusa Street Apostolic Faith Mission of 
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commented that Seymour considered the revival to be about the 'color line being 
washed away in the blood.,81 
The Doctrine and Discipline included a creed of sorts for the mission, which focused 
firstly on ‘the restoration of the faith once delivered to the saints — the old-time 
religion of camp meetings, revivals, missions, street, and mission work and Christian 
unity everywhere.' The mission listed out the following essential doctrines: 
repentance (consisting godly sorrow, confession of sins, forsaking sinful ways, and 
restitution); justification as the first work of grace; sanctification as the second work 
of grace; the baptism with the Holy Ghost, including the evidence of speaking in 
tongues; and healing. ^^  Seymour provided more explanation concerning the 
three-step progression of the Christian life that, 'the baptism in the Holy Ghost and 
fire means to be flooded with the love of God and power for service, and a love for 
the truth as it is in God's word.’84 For Seymour, ‘the three stages of the Christian 
life were three separate steps of faith moving the believer deeper and deeper into the 
love of God.,85 
3.4 Summary 
In agreement with Amos Yong, the dominant themes from Seymour are 
sanctification, baptism in the Holy Spirit, holiness, and Christian life, and there is 
much repetition along these lines.^^ Another central theme is Jesus is coming soon. 
Los Angeles, California, 125. 
81 Douglas Nelson, 'For Such a Time as This: The Story of William J. Seymour and the Azusa Street 
Revival； (PhD. Thesis, University of Brimingham: 1981). Cited from Amos Yong, 'Looking Backward, 
Leaping Ahead: A Short Review Essay of "The Complete Azusa Street Library'", 403. 
82 Larry E. Martin, ed., The Doctrines and the Discipline of the Azuso Street Apostolic Faith Mission of 
Los Angeles, California, 41. 
83 Ibid. 41-43. 
Ibid. 42-43. 
Jacobsen, Thinking in the Spirit: Theologies of the Early Pentecostal Movement, 71. 
86 Yong, 'Looking Backward, Leaping Ahead: A Short Review Essay of "The Complete Azusa Street 
Library'", 402. 
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Seymour believed in an imminent, apocalyptic return of Christ. Robert Mapes 
Anderson even claimed that 'speaking in tongues and healing were subordinate 
elements in what was first and foremost a millenarian m o v e m e n t . L i k e w i s e , 
Douglas Jacobsen comments the essential doctrines of the mission are 'repentance; 
faith in Jesus Christ; sanctification as second work of grace; the baptism with the 
oo 
Holy Ghost, including the evidence of speaking in new tongues; and healing.' 
Through Doctrine and Discipline, it is observed that Seymour and the Apostolic Faith 
Mission was pledged to encouraging love and respect among all Christians. As 
George D. McKinney comments, ‘God did something powerful at the Azusa revival. 
During an era when racism, sexism, and classism were accepted as normal, the Azusa 
Q Q 
revival welcomed all races, classes, and sexes as equals.' Under the same roof at 
312 Azusa, Blacks, whites, Asians, Hispanics, and other groups were welcome and 
represented in the worship. Seymour may not have been an explicit ecumenist, but 
his theology was infused with ecumenical sensitivity of love and concern, which is 
clearly the necessary ground and foundation for Christian unity， 
87 Robert Mapes Anderson, Vision of the Disinherited: The Making of American Pentecostalism, (New 
York, Oxford: Oxford University, 1979). 79. 
88 Jacobsen, Thinking in the Spirit: Theologies of the Early Pentecostal Movement, 69. 
89 George D. McKinney, 'The Azusa Street Revival Revisited', in Pilgrims on the Sawdust Trail: 
Evangelical Ecumenism and the Quest for Christian Identity, Timothy George (ed.), (Grand Rapids, 
Michigan: Baker Academic, 2004). 78. 
9° Douglas Jacobsen 'The Ambivalent Ecumenical Impulse in Early Pentecostal Theology in North 
America', Wolfgang Vondey, Pentecostalism and Christian Unity: Ecumenical Documents and Critical 
Assessments, (Eugene, Oregon: Pickwick, 2011), 10. 
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4. The Third Wave 
It is completely reasonable to expect continuity, as well as discontinuity, between the 
Azusa Street spirituality and what is found among Pentecostals today. Azusa's 
unique spiritual tradition continues, but the temporal and spatial gaps resulted in 
marked differences. These are often a creative modification of existing traditions or 
even the emergence of something quite new. For instance, Hollenweger commented 
the classical Pentecostalism in Europe and North America 'is fast developing into an 
evangelical middle-class religion; many of the elements that were vital for its rise and 
expansion into the third world are disappearing.'^' Additional, in the eighties, 
Hollenweger criticized vital elements of the classical Pentecostalism ‘are being 
replaced by efficient fund-raising structures, a streamlined ecclesiastical bureaucracy 
and a Pentecostal conceptual theology. 
‘The Third Wave is often viewed as a variation of the Pentecostal movement, 
especially due to their mutual emphases on spiritual experiences and other notable 
similarities. In both movements, there is an acute awareness of the spiritual world and 
the relevance of the power of that world for ministry in this w o r l d . H o w much 
direct correlation one can trace between these two entities is a challenging question, 
and is going to be investigated in the part. 
4.1 The Third Wave 
The terms 'Third Wave' and 'Third Wavers' had been first coined a key figure C. 
Peter Wagner, professor of church growth at Fuller Theological Seminary, in his 
articles ‘A Third Wave?' in Pastoral Renewal 8, no. 1 July- August, 1983, 1-5 and 
91 Walter J. Hollenweger, 'After Twenty Years' Research on Pentecostalism' in International Review of 
Mission (75 no 297 Jan 1986): 3-12. 6. 
Hollenweger, 'After Twenty Years' Research on Pentecostalism': 6. 
93 Wonsuk Ma, 'A "First Waver" Looks at the "Third Wave": A Pentecostal Reflection on Charles 
Kraft's Power Encounter Terminology' in Pneuma: The Journal of the Society for Pentecostal Studies, 
Volume 19, No. 2’ Fall 1997: 189-206. 193. 
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‘The Third Wave' in Christian Life, September 1984, 90. He proposed the existence 
of a ‘third wave of the Holy Spirit'. The origin of the Third Wave movement is often 
considered to be a hit but controversial course, 'MC 510: Signs, Wonders and Church 
Growth’94 taught by John Wimber, another crucial figure in the Third Wave, pastor of 
Vineyard Christian Fellowship in Anaheim, California, at Fuller Theological Seminary 
in 1982. Consequently, this term has been widely used to refer to various evangelical 
segments of the church that emphasize supernatural experiences in a believer's life. 
Vinson Synan defined Third Wavers as 'beginning about 1980, these are mainline 
evangelicals who exercise spiritual gifts and emphasize signs and wonders, but who 
do not identify with either the Pentecostal or charismatic movements. Third Wavers 
do not teach a crisis experience of baptism in the Holy Spirit subsequent to conversion, 
and they see tongues as only one of the many gifts of the S p i r i t . I n explaining the 
Third Wave, Wagner, though he spoke in tongue, stated: 
‘I myself have several theological differences with Pentecostals and 
charismatics, which don't mar any kind of mutual ministry, but keep 
me from saying I'm a charismatics.^^ 
The Third Wavers denied that there was even a subsequent crisis experience known as 
a ‘baptism in the Spirit'. Tongues, indeed, far from being the ‘initial evidence' of 
94 Glenn Barker, Provost of Fuller Theological Seminary at that time and someone who was open to 
the charismatic movement, debated about dispensing with the class because of protests from some 
students, faculty and constituents. But after discussions with Pentecostal faculty members and 
administrators he decided to let the class continue under a watchful eye. However, the criticism of 
MC510 became so intense that Paul Pierson, the Dean of Fuller's School of World Mission, withdrew 
the course for the 1985-86 academic year. In 1986, it has resurfaced under the leadership of Peter 
Wagner as 'MC550: The Ministry of Healing and World Evangelization.' John Wimber provided a few 
lectures in the course. 
95 Synan, The Hoiiness-Pentecostal Tradition: Charismatic Movements in the Twentieth Century. 285. 
96 Quoted from Synan, The Hoi iness-Pentecostal Tradition: Charismatic Movements in the Twentieth 
Century, 271. in Peter Wagner, ‘A Third Wave?, Pastoral Renewal 8, no. I (July-Aug. 1983): 1-5. 
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such a baptism, was only one of the many gifts a Spirit-filled believer might or might 
not experience. They put much less emphasis on tongues. Wagner explained, 
'Doctrinally the third wave takes the position that the baptism in the 
Holy Spirit occurs at conversion and is not to be sought as a separate 
work of grace in the believer's life subsequent to the new birth. 
Furthermore the third wave does not consider speaking with other 
tongues as a validation of the believer's having reached some higher 
spiritual plane. 
Third Wavers consist of evangelicals and other Christians who, unrelated or no longer 
related to the Pentecostals or charismatic renewals, have become filled with the Spirit, 
or empowered or energized by the Spirit and experiencing the Spirit's supernatural 
and miraculous ministry. They exercise the gifts of the Spirit and emphasize signs 
98 
and wonders, supernatural miracles and power encounters. 
The Pentecostal style of worship, by the 1990s, had entered into many mainstream 
evangelical churches with services characterizing contemporary music, raised hands, 
clapping hands and prayer for the sick. In addition, many evangelical churches 
experienced not only tongues and interpretations, but also holy laughter, falling in the 
Spirit, dancing before the Lord, and singing in tongues. Spreading from church to 
church, the movement generated conflicts between the traditionalists and those who 
pursued for the miraculous and more emotionally satisfying services. Members 
satisfied for their longings, wandered off to Pentecostal or independent charismatic 
97 Quoted from Synan, The Holiness-Pentecostal Tradition: Charismatic Movements in the Twentieth 
Century, 272. in Peter Wagner, 'Power of the Spirit: The Third Wave,, AD2000 Together 6-7. 
David Barrett, 'Worldwide Holy Spirit Renewal' in Vinson Synan, The Century of the Holy Spirit: 
100 Years of Pentecostal and Charismatics Renewal 1901-2001, (Nashville: Thomas Nelson, 2001): 
381-414. 396. 
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congregations, as some traditional churches rejected the newer style of worship. 
This led to sometimes charges of proselytism or 'sheep stealing. 
4.2 Signs and Wonders 
The Third Wave can be named as Signs and Wonders Movement also, referring to a 
movement of healing and making testimony by the power of the Holy Spirit, which 
closely related to the Great Commission. 'Preach, as you go, saying, "The kingdom 
of heaven is at hand". Heal the sick, raise the dead, cleanse lepers, cast out demons. 
You received without paying, give without paying.' (Matt 10:7) That is how 
Matthew formulates the Great Commission, the missionary command of the church. 
4.2.1 Power Evangelism 
Wimber, who in his book Power Evangelism defines power evangelism as a 
spontaneous, Spirit-inspired, empowered presentation of the gospel preceded and 
undergirded by supernatural demonstrations of God's presence. • Instances include 
direct communications by the Holy Spirit, miraculous healings, the casting out of 
demons, and other clearly supernatural events of that sort. Wimber found that Jesus 
always combined a proclamation of the kingdom of God with its demonstration like 
healing the sick, casting out demons and raising the dead. He discovered that 
'teaching and healing were integrally related，⑶；for instance, the first half of Mark's 
Gospel (which covers the major portion of Jesus' ministry) has about the same 
number of verses for each. Wimber took on a new meaning of spiritual gifts. 
Vinson Synan, 'Streams of Renewal: at the End of the Century' in Vinson Synan, The Century of the 
Holy Spirit: 100 Years of Pentecostal and Charismatics Renewal 1901-2001’ (Nashville: Thomas 
Nelson, 2001): 349-380. 360. 
_溫約翰、施飢文著：《權能佈道》（台北：以琳’ 1990) ’ 50-51 ° 
101 Charles E. Hummel, Fire in the Fireplace: Charismatic Renewal in the Nineties, (Downers Grove, 
Illinois: Inter Varsity, 1993), 202-203. 
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Spiritual gifts 'authenticated the gospel, cutting through people's resistance and 
opening them to the good news of Christ.'^^^ 
Wimber suggested that the key to effectiveness of evangelism is a combination of 
proclamation and demonstration, by contrasting power evangelism with proclamation 
evangelism. Proclamation evangelism begins and stops with a rational, 
message-centered articulation of g o s p e l . I t is a one-way communication through a 
prepared message which often emphases on a technique of presentation. 
Proclamation evangelism ‘generally assumes that a potential convert's major 
reservations about the gospel are intellectual.''^'^ Proclamation evangelism appears 
in many different forms such as evangelical meeting, distribution of gospel leaflet and 
individual evangelism. In response to the proclamation evangelism, Wimber pointed 
out, proclamation evangelism is important but not enough by showing the outcome of 
70 percent of church growth today is among Pentecostal and Pentecostal-like groups 
which stress on demonstration evangelism or power e v a n g e l i s m . 
Argued by Wimber, one principal reason of the ineffectiveness of proclamation 
evangelism is that 'it assumes a dualistic worldview that splits the universe into 
non-interacting natural and supernatural realms.' While power evangelism is 
particularly effective in spreading the gospel, especially in the Third World, since it 
recognizes that the natural and supernatural realms continually interact even though 
they are essentially s e p a r a t e . E a c h evangelism experience is a divine appointment 
which is initiated by the Holy Spirit for a specific place, time, person or group in 
Ibid. 203. 
103 Grant Wacker, 'Wimber and Wonders-What about Miracles Today?' in The Reformed Journal, April 
1987:16-19. 16. (accessed on Nov 2010) 
104 Hummel, Fire in the Fireplace: Charismatic Renewal in the Nineties, 203. 
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which God reveals himself through spiritual gifts or other supernatural phenomena. 
More importantly, Wimber contends, power evangelism is effective because it is 
biblical. Throughout the Gospels and Acts, Jesus and the apostles destroyed unbelief 
and induced commitment to the Kingdom of God by preaching repentance and then, 
almost always, performing miracles that proved that their power was superior to the 
false gods of this world. 
As Harvey Cox comments, large numbers of people in the twentieth century were not 
only becoming alienated from traditional religion, but were also losing confidence in 
the bright promises of science and progress. Consequently, these large numbers of 
people settled neither for secularization nor for the ‘old time religion,' but struck out 
toward a third option, that is P e n t e c o s t a l i s m .⑴今 When conservatives dug in and 
insisted that dogmas were immutable and hierarchies were indispensable, liberals 
tried to adjust to the times but resulted in absorbing so much of the culture of 
technical rationality that spiritual appeal lost. Pentecostals succeeded in finding a 
third way by addressing the cultural transformation. 'They rebelled against creeds 
but retained the mystery. They abolished hierarchies but kept ecstasy. They 
rejected both scientism and traditionalism. They returned to the raw inner core of 
human spirituality and thus provided just the new kind of "religious space" many 
people needed., 1 � I think to a certain extent, power evangelism plays the same role 
in preaching the gospel. Power evangelism, as a means of evangelism, on one side, 
escapes from the digging in the rituals and dogmas and absorbing too much rationality; 
on the other side, retains the mystery and ecstasy of gospel. It does present the 
gospel in another form, a form more intense, more festive and more emotional; other 
108 Hummel, Fire in the Fireplace: Charismatic Renewal in the Nineties, 203. 
� 9 Harvey Cox, Fire From Heaven: The Rise of Pentecostal Spirituality and the Reshaping of Religion 
in the Twenty-Firsl Century, (London: Cassell, 1996), 104. 
|丨(）Ibid. 105. 
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than the gospel in letter only. The gospel is shown in action and behavior through 
power evangelism. 
4.2.2 Power Healing 
Many of the Third Wave theologians were first draws to the working of the Holy 
Spirit to divine healing.^‘^ In Wimber's book Power Healing, he described how he 
overcame his bias and prejudice concerning the gifts of the Spirit and how God called 
and led him into a healing ministry by detailing the impact of his son's healing in the 
first few chapters. 
The purpose of healing is to fulfill the purposes of the kingdom of God. Wimber 
argues that God's purpose in healing is to further His kingdom by taking Jesus' 
ministry on earth as the model. Jesus always combined healing with proclaiming the 
kingdom of God. Jesus defeated Satan and demonstrated His rule through healing 
the s i c k . 112 Since sickness originates from sin and, proceeds from Satan, healing is a 
pronouncement of victory over the kingdom of Satan. 
On one hand, Wagner relies on Wimber for the significance of the kingdom of God in 
his theology of healing. On the other hand, Wagner, unlike Wimber, bases his 
understanding of the purpose of healing on principles he extracts from the Lord's 
P r a y e r . 114 'Ministry is focused on making earth like heaven; ministry is a battle to 
restore the values of the kingdom to a fallen c r e a t i o n . , i n that sense, Wagner 
emphasizes the importance of the spiritual battle in understanding the purpose of 
James Wright, 'Profiles of Divine Healing: Third Wave Theology Compared With 
Classical Pentecostal Theology' in Asian Journal of Pentecostal Studies 5 no 2 July 2002: 
271-278.272. 
“
2溫約翰著：《神的醫治、你的參與》（加州：美國葡萄園基督徒團契，1986) ’ 40-41。 
ii3|bid. 15. 
Wright, 'Profiles of Divine Healing: Third Wave Theology Compared With Classical 
Pentecostal Theology,, 273. 
115 丨bid. 
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healing. 
Wimber rested on the view that although physical healing is not in the atonement, it 
comes to us through atonement, which is the foundation of all healing."6 Physical 
healing is inherent in Christ's atonement for sin. For Wimber, if healing is in the 
atonement than the certainty of healing should be the same as salvation/^^ He 
emphasized not only bodily healing, but also with great care and attention given to the 
place and need for inner healing, healing the demonized individual and the role and 
significance of spiritual warfare. He contended that the believer has been given the 
same power and authority to heal and cast out demons that Jesus proclaimed and 
1 1 o 
demonstrated. Indeed, Wimber suggests four categories of healings which are 
healing from spiritual sickness, healing from the effects of past hurts, healing from 
demonization and lastly, healing from physical illness. 
The fact that Christians have been given the power both to proclaim and to 
demonstrate the Kingdom of God does not rule out the idea that Christians can 
themselves be 'demonized.' However, he is uncomfortable with the question as to 
whether or not a Christian can be demon possessed. His reasoning is that a Christian 
cannot be owned or completely controlled by a demon. The concept of possession is 
not biblical for him. Instead, Christians as well as non-believers can be 
'demonized., 119 
In addition, miracles imply the 'interference, intervention, and the interruption of 
n o r m a l c y . , 120 Miracles were a normal and regular occurrence in Jesus' ministry. 
Since Jesus' ministry is a paradigm against which all other ministry is compared, 
11
6溫約翰著：《神的醫治、你的參與》，39 0 
Wright, 'Profiles of Divine Healing: Third Wave Theology Compared With Classical 
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followers of Jesus are to exercise his given authority and minister as he did. To 
minister as Jesus did means ministering to the whole person by showing love. Also, 
it means listening to God.^ ^^ 
4.3 Third Wave Theology Compared With Classical Pentecostal Theology 
The designation ‘Third Wave' seems to identify the movement as the heir of two 
earlier spiritual renewal movements of the twentieth century: classical Pentecostalism 
(the 'First Wave,' from the 1900s) and the charismatic movement (the 'Second Wave,' 
from the 1960s). As the designation ‘Third Wave' implies, the current movement is 
simply a further evolution of the two earlier movements which emphasized the Holy 
Spirit and the contemporary manifestations of the Spirit. To what extent does this 
statement valid? 
4.3.1 Similarities and Differences between Third Wave and Classical Pentecostal 
Emphasis of Power (Outward and Visible) v.s. Emphasis of Sanctification 
(Inward and Invisible) 
Overall, the concept of power is the key ingredient of the Third Wave movement in 
order to carry out the great commission which involves both divine healing and 
evangelism with an emphasis on demonstrating the g o s p e l . ' T h e two early leaders, 
C. Peter Wagner and John Wimber, paying much attention to activities such as 
healing, casting out demons, and receiving prophecies, all understood to be activities 
of the Holy Spirit in them. For Wimber, 'the practicality of the in-breaking of the 
Kingdom is by the Spirit of God and this needs to be demonstrated both to the 
'^'ibid. 137-138. 
122 Thomas D. Pratt, 'The Need to Dialogue: A Review of the Debate on the Controversy of Signs, 
Wonders, Miracles and Spiritual Warfare Raised in the Literature of the Third Wave Movement' in 
PNEIJMA: The Journal of the Society for Pentecostal Sludies, Vol 13, No. 1, Spring 1991： 7-32. 12. 
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churched and to the unbelieving world. Demonstrating the power of God increases 
faith. It encourages believers and it brings non-believers into contact with G o d . ， � 
The Third Wave emphases an outward visible manifestation of the power of Holy 
Spirit. Hummel commented also, ‘predominant in Wimber's ministry is the concept 
of power to carry out the Great Commission, which involves both evangelism and 
gifts of healing, proclaiming and demonstrating the gospel. The in-breaking of the 
kingdom by the Spirit of God through "miraculous signs and wonders” strengthens 
the faith of believers and brings nonbelievers into contact with God.,i24 
For Seymour, I find what he emphasized is merely the baptism of the Holy Spirit. 
He insisted to encourage people seek for the Spirit baptism but not power for 
evangelism and healing, though Seymour agreed for physical healing and the mission 
of saving souls. 
The issue of sanctification is hardly ever mentioned from the Third Waver. I find, 
the Third Waver with much concern in the outward manifestation of the power of the 
Holy Spirit, but with less focus on the inner sanctified and holy Christian life. 
Sanctification, described by Seymour as bringing rest and sweetness and quietness to 
our s o u l s 125 is absent from the Third Wave movement. Since the Third Wave 
moves through the various evangelical traditions, I suggest the underlying theologies 
are expected to shift to fit within those traditions, as in the Charismatic movement. 
Consequently, the elements from holiness movement which were obvious in the 
classical Pentecostal are hard to be found in the Third Wave. 
Healing 
123 Pratt, 'The Need to Dialogue: A Review of the Debate on the Controversy of Signs, Wonders, 
Miracles and Spiritual Warfare Raised in the Literature of the Third Wave Movement'. 12. 
Hummel, Fire in the Fireplace: Charismatic Renewal in the Nineties, 205-206. 
125 Larry E. Martin, (ed.), Azusa Street Sermons by William J. Seymour, The Complete Azusa Street 
Library 5, 51. Sermon entitled. 'Receive Ye the Holy Spirit’. 
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Donald Dayton goes so far as to say, ‘... even more characteristic of Pentecostalism 
than the doctrine of the baptism of the Spirit is its celebration of miracles of divine 
healing as part of God's s a l v a t i o n . “ 2 6 Divine healing is a crucial aspect of both 
the Third Wave and classical Pentecostalism. Healing has also been a significant 
part of the life of Seymour. 
However, the Third Wave theologians address the relationship between healing and 
the atonement different from Seymour. At issue is whether healing is automatic or 
not. Wimber states healing is not in the atonement, whereas Wagner states healing is 
through the atonement. Seymour states ‘not only is the atonement for the 
sanctification of our souls, but for the sanctification of our bodies from inherited 
disease.' Actually, classical Pentecostals have traditionally argued that healing is 
in the atonement. 
Furthermore, the Third Wave theologians give more details on the practice and the 
scope of healing while Seymour did not. As mentioned, Wimber suggests four 
categories of healings, healing from spiritual sickness, healing from the effects of past 
hurts, healing from demonization and lastly, healing from physical illness. He also 
has developed five steps what he terms as the healing procedure from Jesus' method 
of praying for the sick. The five-step procedure consists of an interview, diagnostic 
decision, prayer selection, prayer engagement and post-prayer directions"29 What 
Seymour mentions is the physical healing only. 
Tongues 
126 Dayton, Theological Roots of Pentecostalism, 115. 
Larry E. Martin, (ed.), Azusa Street Sermons by William J. Seymour, The Complete Azusa Street 
Library 5 (Joplin, MO: Christian Life Books, 1999). 24. Sermon entitled. 'The Precious Atonement'. 
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The Third Wave is different in several important ways. First, those who identify 
with this Third Wave movement believe that the gift of the Holy Spirit comes at 
conversion rather than as a second work of grace after the new birth. They reject 
tongues as the validation of a spiritual conversion experience, though accepting 
tongues as one of many legitimate spiritual gifts. 'Ideally they have tried to focus on 
ministering to others through a body of believers rather than on personal spiritual 
experiences.’ 
The most distinguished difference is their varied emphasis on the person and work of 
the Holy Spirit. The Third Wave placed much emphasis on the name of Jesus. 
Deliverance is not the exercise of a spiritual gift, but the demonstration of Christian 
spiritual authority, which every believer has and hence is to exercise. Thus, 
deliverance ministry is an art one can leam, improve, and master as experience is 
gained. 'This emphasis reveals that theologically the Third Wave is built upon a 
traditional evangelical theology in which the Holy Spirit simply applies the work of 
Christ., 131 In contrast, classical Pentecostal theology grants the Holy Spirit the 
creative roles of gifting and empowerment. 
Spirit of Ecumenism 
We find ideas concerning about the ecumenism from Seymour whereas nothing 
related are to be found from the Third Wave. Hollenweger establishes the fact that 
Tentecostalism started in most places as an ecumenical renewal movement in the 
mainline churches, not unlike the charismatic movement in the 60,s and the so-called 
130 Douglas A. Foster, 'Waves of the Spirit against a Rational Rock: The Impact of the Pentecostal, 
Charismatic, and Third Wave Movements on American Churches of Christ', in Restoration Quarterly, 
45 no 1-2 2003: 95-105. 104. 
131 Ma, ‘A "First Waver" Looks at the "Third Wave": A Pentecostal Reflection on Charles Kraft's 
Power Encounter Terminology', 195. 
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“third wave" in the 
The Azusa Street meetings were noteworthy for interracial harmony. Synan 
comments, ‘the Azusa Street movement seems to have been a merger of white 
American holiness religion with worship styles derived from the African-American 
Christian tradition, which had developed since the days of chattel slavery in the 
South., 133 
4.4 Summary 
In this part I have endeavored to put forth my understanding of the perceptions of the 
vital figures in the Third Wave movement, for instance, about signs, wonders, 
miracles and spiritual warfare. Further, I have tried to compare and contrast their 
views with classical Pentecostals. 
At the beginning of this part, a question is raised: 'The Third Wave is often viewed as 
a variation of the Pentecostal movement!34, how much direct correlation one can trace 
between these two entities? To sum up, I find what is common in both movements 
is the emphasis of the Holy Spirit. Ask any Pentecostal what distinguishes him or 
her from other Christians and the instinctive response is expected to be 'the special 
work of the Holy Spirit in my life.' Indeed, ‘what made Pentecostals different from 
other Christians is the way they appropriate the work of the Spirit into their Christian 
lives, and in so doing, they give to the person and work of the Spirit a distinct 
focus., 135 This is encapsulated in the classical doctrine of baptism in the Holy Spirit. 
132 Hollenweger, Pentecostalism: Origins and Development Worldwide, 334. 
丨"Vinson Synan, 'The Pentecostal Century: An Overview' in Vinson Synan, The Centwy of the Holy 
Spirit: 100 Years of Pentecostal and Charismatics Renewal 1901-2001, (Nashville: Thomas Nelson, 
2001): 1-13.4. 
134 Ma, 'A "First Waver" Looks at the "Third Wave": A Pentecostal Reflection on Charles Kraft's 
Power Encounter Terminology', 193. 
135 Simon Chan, 'Encountering the Truine God: Spirituality Since the Azusa Street Revival，in Cecil M. 
Robeck Jr & Harold D. Hunter (ed.), The Azusa Street Revival and Its Legacy, (Eugene, Oregon: Wipe 
and Stock, 2006): 215-226. 216-217. 
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However, it seemed to be the emphasis of the emphasis of the Holy Spirit between the 
two movements is different. In classical Pentecostal, from Seymour, we find it is 
still under the great historical influence of Holiness movement root. The result is the 
strong focus of sanctification in the classical Pentecostal. For the Third Wavers, 
what they emphasis in the Holy Spirit is the manifestation of power of the Holy Sprit. 
Advocators dealt with a number of issues which centered around the concept of 
"power," including: evangelism, spiritual warfare, the Holy Spirit, exorcism, sickness 
and suffering, and missions.^^^ This may be the reason why David Barrett describes 
the Third Wave as ‘a new wave of the 20th-century renewal in the Holy Spirit 
gathering momentum in the 1960s to 1990s with no direct affiliation with either 
Pentecostalism or the charismatic renewal.'^^^ Ralph del Colle has also pointed out 
in another context, our pneumatology remains incomplete if the Spirit is seen as only 
138 
a presence and power and not also as third person. 
Moreover, the black root elements of the classical Pentecostals are seldom to be found 
from the Third Wave. It may due to the leadership of the Third Wave under the 
whites with no sense of ecumenism. 
136 Pratt, 'The Need to Dialogue: A Review of the Debate on the Controversy of Signs, Wonders, 
Miracles and Spiritual Warfare Raised in the Literature of the Third Wave Movement'. 13. 
David Barrett, 'Worldwide Holy Spirit Renewal' in Vinson Synan, The Century of the Holy Spirit: 
100 Years of Pentecostal and Charismatics Renewal 1901-2001, (Nashville: Thomas Nelson, 2001): 
381-414.403. 
Ralph Del Colle, ‘The Holy Spirit: Presence, Power, Person' in Theological Studies 62, 2001: 
322-340. 324. 
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5. Conclusion 
I suggest dialogue between these groups should continue. The Third Wave is still a 
relatively young movement. As mentioned, since the Third Wave moves through the 
various evangelical traditions, the underlying theologies are expected to shift to fit 
within those traditions, as in the charismatic movement. After decades, the holiness 
and perfection message, with its root of the Holiness movement and Methodism is 
hard to be found in the Third Wave. The message of love and unity is replaced by 
manifestation of the power of the Holy Spirit. Simon Chan raises an alarming 
question that why did Pentecostalism so quickly depart from its core. If Pentecostals 
today are to recover the full-orbed Pentecostal reality of the first ten years, he 
suggests an enlargement of the understanding of key concepts like Spirit-baptism and 
glossolalia is needed. 
In future, I suggest more exchange of ideas between the Third Wave and the First 
Wave. Also, is there any Third Wave practice that may be beneficial to Pentecostal 
ministry? As an insider of Pentecostalism, as a member of the Assemblies of God, I 
hope for further study concerning Pentecostalism. 
、仍 Simon Chan, Pentecostal Theology and the Christian Spiritual Tradition, (England: Sheffield, 2000). 
12. 
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Appendix I 
A brief summary of nineteen sermons by Seymour in “The Azusa Street Sermons by 
William J. Seymour'' 
Published Date Sermon Title Key Themes 
Through atonement we receive: 
(1) forgiveness of sins; 
1 Sept. 1906 The Precious Atonement (2) sanctification; 
(3) healing of our bodies; 
(4) baptism with the Holy Spirit. 
Jesus cleanses sinner from all sin, and he is 
2 Oct. 1906 The Way into the Holiest 
made every whit whole, sanctified and holy. 
Jesus is that well, a well of salvation. In 
3 Nov. 1906 River of Living Water Jesus, we get healing, health, salvation, joy and 
life. 
Let the Spirit lead people and tell them what 
4 Nov. 1906 In Money Matters they ought to give. 
God wants a free giver. 
People are trying to imitate the work of the 
5 Dec. 1906 Counterfeits 
Holy Ghost. 
Matt.25:l-13 is about church at His coming. 
Behold the Bridegroom We want to get the oil, the Holy Ghost. 
6 Jan. 1907 
Cometh Every Christian must be baptized with the 
Holy Ghost. 
Receive Ye the Holy Steps of seeking the baptism with the Holy 
7 Jan. 1907 
Spirit Ghost: 
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(1) to have a clear knowledge of the new birth 
in our souls, this is the first work of grace and 
brings everlasting life to our souls. 
(2) to have a clear knowledge, by the Holy 
Spirit, of the second work of grace. 
(3) to have a clear knowledge of justification 
and sanctification, through the precious blood 
of Jesus Christ. 
Every gift God gives is a good gift including 
8 Jan. 1907 Gifts of the Spirit 
tongues and prophesy. 
Jesus today is selecting a sanctified people, 
baptizing them with the Holy Ghost. 
Rebecca: Type of the 
9 Feb. - Mar. 1907 Rebecca was the type of a sanctified soul. 
Bride of Christ 
But, many of the sanctified people today 
rejecting the Holy Spirit. 
When we receive the baptism with the Holy 
The Baptism with the Ghost, we surely will speak in tongues. 
10 Feb.-Mar. 1907 
Holy Ghost We are not seeking for tongues but we are 
seeking the baptism with the Holy Ghost. 
The reason why there are so many God's 
The Holy Spirit Bishop people without divine power today is because 
11 Sept. 1907 
of the Church they have not accepted Holy Spirit as their 
Teacher, as their Leader, as their Comforter. 
Marriage is a divine institution which God 
12 Sept. 1907 The Marriage Tie 
Himself has instituted. 
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Husband and wife are bound together for life. 
No court of man should sever the marriage tie. 
Testimony and Praise to Time is short when our Jesus shall return to 
13 June - Sept. 1907 
God this earth. 
The Lord Jesus is always ready to fill the 
hungry and thirsty soul. All we have to do is 
to wait for the mighty power of the baptism 
with the Holy Spirit. 
To One Seeking the Holy In order to receive the baptism with the Holy 
14 Sept. 1907 
Ghost Spirit, we should: 
(1) have a clear knowledge of justification; 
(2) have a real knowledge of sanctification; 
(3) pray to God for the baptism with the Holy 
Ghost. 
The last message given to the church was by 
the Holy Ghost, from our Lord and Savior 
Jesus Christ through Brother John on the Isle 
of Patmos. (Revelation 1:5-7) 
Christ's Messages to the 
15 Oct. — Jan. 1908 When a church or mission finds that the power 
Church 
of God begins to leave, they should come as a 
whole to confess, repent and pray to God until 
the old time fire and power and love come 
back again. 
To the Married: There are so many deceptive spirits in the 
16 Jan. 1908 
1 Corinthians? world that urges to write on the 1 Corinthians 
42 
Lee Sill Fan (1009064940) 
7. 
A man today that has received the power to 
become a eunuch for the kingdom of heaven's 
sake can live a single life with all holiness and 
purity. 
Mothers and fathers that are saved and 
sanctified to whom the Lord has given this gift 
of children can live a pure and holy life as 
well. 
Sanctification makes us one with the Lord 
Jesus. 
17 May 1908 Sanctified on the Cross 
Sanctification makes us holy as Jesus is. 
Sanctification makes us pure in heart. 
The Azusa standard of the baptism with the 
Holy ghost is according to the Bible in Acts 
1:5,8; Acts 2:4 and Luke 24:49. 
Jesus gave the church at Pentecost the great 
lesson of how to carry on a revival, and every 
The Baptism of the Holy church should follow Jesus' standard of the 
18 May 1908 
Ghost baptism of the Holy Ghost. 
There is a great difference between a sanctified 
person and one that is baptized with the Holy 
Ghost. A sanctified person is cleansed and 
filled with divine love; while the one that is 
baptized with the Holy Ghost has the power of 
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God on his soul. 
Every man and woman that receives the 
baptism of the Holy Ghost is the bride of 
The Holy Ghost and the Christ. They have a missionary spirit for 
19 May 1908 
Bride saving souls. 
The Spirit also calls the believer to come to 
Jesus and get sanctified. 
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